sometimes and quite unnecessarily lapses into generalized statements about "all" religions which are particularly inappropriate as he only materially deals with Hinduism, e.g., pp. 35, 50, 60, 71) .
The next two chapters are moving and insightful explorations of his contention that Hinduism and Christianity are at least united in "weaning us from our idolatry and purifying our desires" (p.2l). He takes up the latter via a necessarily unresolved exploration of the Upanishads and Gita with many rich observations on the way. Christian and Vedantic Hinduism's commonality, reflecting Lash's healthy. predilection for apophatic theology, is found in both traditions' sense of the provisonality and ambiguity regarding the question of who we are. But this is marked by the narratives within which "remembrance" and "expectation" have differing functions within each pedagogic school. So while recognizing that the theme of "Gift" (p.32) is central to both, Lash is also aware that the nature of the Gift generates different patterns, with their own enigmas .and unresolved difficulties. With "Gift", this chapter is markedly Christological. The final lecture is markedly trinitarian, although Lash's relentless energy to think things freshly means that we do not stumble upon tough technical trinitarian vocabulary. One of the rich insights here, Book Reviews 63 which needs far more development, is his exploration of sat-cit-ananda as a trinitarian psychological analogy.
There are details which one might contest (such as his suggestion that matterspirit dualism is alien to India and is., a European Enlightenment imposition) and insights which one would wish further developed, but that is testimony to the stimulation of the lectures. My one criticism would be that despite his excellent first chapter, he nevertheless tends to treat "Hinduism" in a somewhat abstracted manner, purely in terms of the Upanishads and Gita, as if it were not, like Christianity, a schooling in the use of power and social formation. In later chapters (e.g., 12), Lash is very particular upon just this point, but in his treatment. of Hinduism one gets no sense of the social and symbolic order that mediate the texts he deals with and in this sense there is a real danger of the Enlightenment reification he so carefully criticizes creeping " in through the back door. But this is a . . danger, no more. From what Lash has offered there is much to learn, and his engaging Christian approach to the issue will be better appreciated by reading the book in its entirety. THIS BOOK WAS written with a purpose.
As the title indicates, the theme is the Indian discipline of growing and sharing food in plenty. That is not "a question merely of economics, but of the essence of dharmic living" (p.xii). It is said that the inviolable discipline of sharing is what defines the essence of being Indian (p.21O). At a time when people begin to reflect what it is to be Indian and come out with different theories, this book highlights another dimension to this question of Indianness.
What is presented in this book is not a social analysis of the Indian situation, giving statistics of people living below the poverty line or the factors contributing to this situation. The emphasis is on the aspect of sharing with others. The authors establish
